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_ C scholars. 
- - n graduate 

Mazru i, was g 
century 


; in 


coming out of Egyp ‘Abduh Rash tehe d Islamic 

Ti e born about the time when Shaykh Al-Amin was appointed 
Cadi of Mombasa in succession to Shaykh Sulayman in e ear y 
1930’s. In 1937 U355 ah), Al-Amin became the Chief Cadi of the whole 
of Kenya. He remained Chief Cadi for almost ten years, and he died in 
April 1947. 

What is the significance of Shaykh Al-Amin Ali Mazrui for Islam in 
East Africa? Among the Islamic scholars of Eastern Africa, he prob- 
ably ranked among the top five in quality of scholarship and literary 

«- iL SSS'Kmu “'“ d b ’ toe “ nd i™« 
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the content of character 

History of the Mazru’i Dynasty of Mombasa (1995) and included the ori* 
nal Arabic text in the same volume. 

Shaykh Al-Amin Ali Mazrui symbolized an intellectual bridge linl 
mg diverse traditions. Among Islamic scholars in sub-Saharan Africa 
he symbolized a bridge between orthodox Islam and the more modern¬ 
ist tendencies symbolized by Muhammad c Abduh and Jamal ad-Dm 
al-Afghanl. Al-Amin was also a bridge between Islamic scholarship in 
the Arabic language and Islamic scholarship in African tongues. 

The majority of his publications were in the Swahili language, but 
he constantly championed the importance of the Arabic language at all 
levels of Islamic education. He hired a native Arabic speaker to tutor 
me in the Arabic language, as he tried to live by his own principles in 
the education of his own children. 

Shaykh Al-Amin also attempted to be a bridge between the media 
and the academy as a tool of Islamic education. He founded a news¬ 
paper called Al-Islah in 1932, which was published in both Kiswahili 
and Arabic. He also inaugurated another newspaper more exclusively 
in Kiswahili in 1930 called As-SahTfa. Shaykh Al-Amin did not have the 
resources to sustain these publications for very long, but they did sig¬ 
nify the phase of “academia”—the academy and the media in Shaykh 
Al-Amin’s bridge-building career. 

As a scholar, Shaykh Al-Amin also attempted to be a bridge between 
Islam and modernity. He argued that while Christianity became the 
vanguard of progress when it became more secular and less Christian, 
Islam was the vanguard of progress when it was more Islamic and less 
secular. According to Al-Amin, progress among Muslims required not 
the abandonment of Islam but the recovery of the original spirit of 

Islamic enlightenment. A 

Shaykh Al-Amin’s choice of these favored sayings of the Prophet 
was influenced by his effort to be a bridge-builder, especially between 
the values of tradition and the norms of modernity, between the wis¬ 
dom of religion and the compassion of humanity. 

ALI A. MAZRUI 
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Introduction 

By Hamza Yusuf 

»«'»*£“T»d 1“ “£“£ 3 ; 

“ihesewise sayings of the Prophet Muhammad, peace be upon him 
collected here, are designed to do just that-to guide us to the very bes 
in ourselves. Compiled by the renowned East African scholar, Al-Amin 
All MazriTi, this collection brings together sayings that encourage 
good character. By listening closely, we may hear something that 
speaks to us, speaks to our conscience and our heart, and moves us to 
become better human beings. 

For Muslims, Muhammad is a messenger from God. He occupies 
a central position in Islam, both as the vessel for God’s speech and as 
the primary interpreter of the Quran’s meanings In Islam hoMth* 

t0 the Quran as >a — for 
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0 ms °wn words. 
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Foreword 


Ali Mazrui is Director of the Institute of Global Cultural Studies and a Professor in 
the Humanities Department at State Uniuersity of New York in Binghamton, New 
York. In addition, he is Chancellor at Jomo Kenyatta Uniuersity of Agriculture 
and Technology in Kenya. He also works as a Professor-at-large at the Uniuersity 
of Jos in Nigeria, as well as a Professor-at-Large Emeritus and Senior Scholar in 
Africana Studies at Cornell Uniuersity in Ithaca, New York. 
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have had on nm bg upon him, 

can- . oc „f t he Prophet Muhammad, p , grybest 

These wise sayings o ^lat—to guide us to tn ™ __ 

collected here, are designed to ^ Afnca n scholar, Al-Amm 

brings <0ge<h«sa^ *tat«« 

become better human beings. 

tor Muslims, Muhammad is a messenger from God. He occupies 
a central position in Islam, both as the vessel for God’s speech and as 
the primary interpreter of the Quran’s meanings. In Islam, hadiths, or 
sayings of the Prophet, are second only to the Quran as a source for 
legal, ethical, and spiritual guidance. In essence, they are a commen¬ 
tary on the word of God as expressed in the Quran 

n? h st h T T' » 
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0 p CHAPTER 

roNTEH T ° . „ f They allow us 

TH mnitV W d0 > USt * ,-1' his words and 
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These ***»„ ^ int0 an i n manwho m M usl '* S ^ t huma n being 
the oPP 01 ^ 1 w begin to kno^ most sign 1 intr0 duced per- 
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“53 - *'““-5 

JS5S=^.tSSSiSS-i 

WW W to—*- "2 «* .!»*» " d 

may come to see our humanity, the best d tQ change our 

through this seeing, this teflecuon, we m y r These sayings 

selves to be more conformed to Peopledl b ^ ^ SO 0ie- 

reflect back to us something that is with ourselves. 

th ingnoblethattouchesourhearts,weareseemgthebest^ i ^ ^ 

And if we see something we resist, it is per P say i n gs read 

ourselves that we resist. In a sense, we could say that these J ^ 
us as we are reading them. Each saying is an opportun ty 

selves more intimately. , man who 

Each saying is also a way to know more intimately tne ^ 

first uttered them. They can provide an opening into the one w °> 
Muslims, is the embodiment of impeccable character; the Prophet s 
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to some i dle theater of ^ J says in his 

^brovshtlifero 

***£toto ® deceive guidance ^^aphic Oracle’s 
WheXer it be the Confocian Hitch your wagon to a 

adage “As above, so below, The New Testament says that 

star,” we seek celestial lights to gu • bg done> on eart h as it is 

Christ, peace be upon him, prayed, T y universal desire 

heaven.” In this simple yet profound peuuon is th 
to connect with the heavens, to embody celesual character: to coo 
nate personal will with Divine will, to align the earthly with heaven y 
order. For in doing so, we achieve the pinnacle and full realization of 
our humanity. It is, in essence, Islam: submission to the will of the 
Divine. 

According to Islam, submitting to the will of God is achieved 
ZtTr* lhe eXample ° f ^ P r °P hets - The Quran says, “You 

" '” ,h "— fou “ i " 8 ^: s r:^ p s ha hu sssl 
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care of the 


i tern- 


fnr the wea* •' nf iustice always 
rphan and nS mo ot ^ e r emanate respective 

ii» I**’ pn ^** , ''*i M ’ s he3T ’' T Th*« wnd WSUlIS n°d aiseTfcom 

ssri ”s birf - *f i*su - 

physical appearance hK ^n 0 ^ ^ following wor s ' 

One contemporaiy descnb He was ^ than 

?airskinandaw.debrow^ftseyes^ ^ firm) ar fo hi teem 

his nose fine and aqudrn • between the front 

were brilliantly white w * ^ d ”* e with a fall chest and broad 

2 JSSK.T£. «■««“ ” 

Tilt STE-—*- 

when he saw benefit and spent long perio W ordy nor 

non. His speech was comprehensive, being nerfhcw<^y ^ 
laconic. He had a mild temperament and wasmev . 

cruel, coarse nor rude. He expressed gratitude for every hg 
given to him, no matter how insignificant. When he P ’ 
companions lowered their heads as if birds were perche P 
them. When he was silent, they felt free to speak. He never cri 
cized food nor praised it excessively. He never uttered obscenities 
nor did he find fault in people. He did not flatter people ut 
praised them when appropriate. 
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- limiting the vast mercy of 

The Prophet laughed and said, 

God.” c ~,„rw fhrpts He was tllC 

The Prophet Muhammad is a mano^ 0 f humanity. He inspired a 
founder of a religion that embraces a fifth ot huma ry d 

yet-to-be-rivaled civilization with brilliant spirituality, ’ 

longevity. While he is worth knowing for all of these reasons,, the real 
and most important reason is simply that he is a true and enlightened 
teacher who has much to teach us. 

Although his historical and enduring meaning has always been wor¬ 
thy of interest, we have urgent need to listen to him today. Ignorance 
is greatly threatening the very real possibility of conciliation and con- 

his 
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Introduction 


Muhammad, try to implement it in your life. And then return to them 
nowandagam as continual sources of guidance and wisdom. 



& (Sallallahu c alayhi wa salam) 

This means “Peace and blessing of God be upon him” and is 
said by Muslims when the Prophet Muhammad’s name is heard 
or uttered, out of love and reverence for him. 


The Ethical Sayings of the Prophet 


CAlayhis salam) 

This means “Peace be upon him” and is said by Muslims when 
any prophet’s name is heard or uttered, out of 
love and reverence for them. 











CONTENT OF CHARACTER 


£ sa id, “Islam is clean, so cleanse 
cleansed shall enter Paradise.” At-Tabardnl 




ssenger of God £ said, “Consideration is from God, and 
from the devil.” Al-Bayhaql 




The Messenger of God said, “Keep God in mind wherever you 

are; follow a wrong with a right that offsets it; and treat people 
courteously.” At-Tirmidhi 


The Messenger of God said, “Among those not graced with 
God’s glance on the Day of Judgment are a severer of bonds of kin 
and an obnoxious neighbor.” Ad-Daylam! 


a ^ . , , _ 

t-AASU,,« i 


The Messenger of God & said, “Love for humanity what you love 
for yourself.” AI-Bukhdri 


£ f Me rr ofGod ^^,“Aiio 

hot food lacks blessing.” Ad-DaylnmT 
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0G0d „ delighting other Muslims. 
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THE CONTENT OF CHARACTER 

frnd & said, “Should you become eager to 
- ment^nam^her’s^ault^ recall your own.” Ar-Raji‘T 


The Messenger of God * said, “Should you wish to act ponder 
,0 - weh the consequences. If good, carry on; tfnot, desist. 

Jbn fll'Mubdrak 


„ The Messenger of God * said, “Should any of you burp or 
sneeze, let him stifle the sound.” Al-Bayhaqi 


12. The Messenger of God & said, “When a person dies, his deeds 
die with him, except for three: charitable endowments, beneficial 
knowledge, and righteous children who supplicate on his behalf.” 
Muslim 


13. The Messenger of God said, “When any of you takes a meal, let 

him eat, receive, and share with the right hand.” 

Al*Bukhdrf and Muslim 


H- The Messenger of God £ said, “Two should never converse 
privately excluding a third until others join them. The reason 
emgis that it would dismay him.” Ibn Majah 


placehiUuwf ° f ^ ^ said ’ “Should one of you yawn, let him 

Satan derides thT h ‘*. mouth and av °id a yawner’s howl. Even 
uendes the howling yawner.” Ibn Majah 
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the content of character 


3L The Messenger of God & said, “Honor scholars, as they are the 
inheritors of the prophets. Anyone who honors them has honored 
God and His Messenger.” Al-Khatib 


32. The Messenger of God £ said, “Reliability enriches, and treachery 
impoverishes.” Ad-DaylamI 


33 - The Messenger of God said, “Any heart lacking even a portion 

of the Quran is like a ruined house.” At-Tirmidhi 


34 - The Messenger of God & said, “God does not regard your 
externals or your riches but rather your hearts and your deeds ’’ 
Muslim 


JS ta.Sr. of ' God “ 


* 6 ' Messenger of God ^ said 


The servants God loves ] 
s servants.” Imam Ahmad 


those most sincere with God’s °"' AV ‘ UU5 uoa ioves most are 


to one’s relatives 

for it is the 

ukhan and Muslim 
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THE CONTENT OF CHARACTER 


39 The Messenger of God & said, “Avoid cupidity, for it is 
povertyAf-Tabarani 


instant 


40. The Messenger of God Jk said, “God loves 
performing a task does so skillfully. ” Al-Bai 


ju fJ «*£ ji>Lpp^l J** 131 ^ 1 : ^^J ^ 1 


41. The Messenger of God said, 

fosters only goodness. ” Muslim 


‘Modesty is part of faith 
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47 The Messenger of God & said, “Seek out remedies for your 
ailments, 0 servants of God, for God has not created a disease 
without creating a corresponding cure.” imam Ahmad 

48. The Messenger of God & said, “Three practices will keep sincere 
your brother’s love for you: greeting him when you see him; 
making room for him in gatherings; and calling him by the most 
endearing of his names.” Al-Bayhaqi 


49. The Messenger of God & said, “Three types of people will not 
enter Paradise: an addict, an abuser of kinship ties, and a believer 
in magic.” 1 Imam Ahmad 


50. The Messenger of God £ said, “Paradise lies beneath the feet 0 
mothers.” Imam Ahmad 


51 SrCS * l»e those * 

d loathe those who are cruel.” Al-Bayhaqt 

52- The Messenger of God 4 said “4n u . 

younger siblings is similar to 0 A brother ’ s ri S ht over hi: 
Al-Bayhaqi father s ri ght over his children. ” 

53- The M «senger of God 4 -a 
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THE CONTENT OF CHARACTER 

n fcn(\ A said “Two qualities are never coupled 


55. The Messenger of God * said, “Set aside what causes you doubt 
for what does not.” At-Tirmidhi 


56. The Messenger of God & said, “He who directs others to a good 
deed is as the one who did it; and, assuredly, God loves the act of 
aiding the distressed.” Ibn AbT ad-Dunya 


57. The Messenger of God said, “May God have mercy on a servant 
who spoke well and gained good, or kept silent and avoided 
harm.” Ibn al-Mubarak 


58. The Messenger of God said, “Those who show mercy have 

God’s mercy shown to them. Have mercy on those here on earth, 
and the One there in Heaven will have mercy on you.” 

Imam Ahmad 
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6 , The Messenger of God ^ said, "Prayer is the cen ^l pillar of 
religion; prayer is the key to every good. Al-Hakim 

63. The Messenger of God & said, “Prayer in congregation surpasses 
individual prayer by twenty-seven degrees.” Al-BukharT and Muslim 


64. The Messenger of God j| said, “Fast, and flourish.” 
Abu Nu c aym 


65. The Messenger of God said, “One beneficial scholar is better 

than a thousand worshipful devotees.” Ad-Daylami 


66. The Messenger of God £ said, “Consider well contentment, for it 
is a treasure without end.” At-Tabardni 




68 . 


he simply repeats everything he hears.” Muslim 


69 ' J ke Messenger of God & said VnH 

Sequent graves as well as thne’ u ^ Censures women who 
settees.” At-Tirmidhi ^ Wh ° * ke them as orave. 
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CONTENT OF CHARACTER 






^ I aA ' j J ^ 




The Messenger of God J&, said, “Whosoever adds to this matter of 
ours what is alien to it will have it rejected.” Al-BukharT 


^y\ j\d\o\jj «J\£ U iUl) 


80. The Messenger of God $& said, “Whoever attempts to fault a man 
by mentioning something untrue about him will be detained in 
Hell by God until he produces the proof for his remarks.” 
At-TabaranT 


The Messenger of God & said, “Veiling the faults of the faithful is 
akin to restoring life to the dead.” At-TabaranT 


*'y j-“ je» 






•nger of God & said, “Whoever defrauds 
PQon and guile are hellish.” 
and At-TabaranT 
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CONTENT 


,jd, “God veils the faults of anyone 

IbnAblad-Dunoa 




The Messenger ( 
who suppresses 




“Whoever walks with a tyrant 
of his tyranny, has abandoned 


85. The Messenger or c 
in support of him, 1 

Islam.” At-Tabardnl 






, r of God & said, “Whoever has no shame before 

'shame before God.” At-Tabarani 


A— 

'. . ^ \ ' \ } > ' ' c 
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:ssenger of God j§* said, The Muslim 
and hand other Muslims are safe. Al- 


88. The Messenger of God & said, “Muslims are a fraternity; 

therefore, there is no superiority of one over another, except in 
scruples.” At-Tabarani 


89. The Messenger of God said, “If a man’s actions slow him 
down, his good name will not speed him up.” Muslim 


'Cr*» -aa 


90. The Messenger of God & said, “A perse 
only as good as that of his close friends; 
you befriend.” At-Tirmidhi 
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The Messenger of God & said, “Whoever cannot be trusted has 
no faith, and whoever breaches contracts has no religion." 

Imam Ahmad 




The Messenger of God & said, “Do not belittle any act of 
kindness, even that of greeting your brother with a cheerful 
countenance.” Muslim 




The Messenger of God & said, “A man should never sit between 
two persons unless granted their permission.” Abu Dawud 


95. The Messenger of God & said, “Do not follow a funeral 
procession shouting or with displays of fire.” Abu Dawud 






_^ v 


Do not drink liquor, for it is the 
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, rnd & said, “Neither argue with nor tease your 
I0 ° brother^ and'nev«^h^^ u r word to hint and then break rt, 
At-Tirmidh! 

i 0I The Messenger of God said, “It is prohibited for a Muslim to 
frighten another Muslim." Abu Datefid 


102. The Messenger of God & said, “God’s protective hand is with the 
congregation.” At-Tirmidh! 


103. The Messenger of God & said, “The most complete in faith are 
those best in character and kindest to their families.” At-Tirmidh! 


104. The Messenger of God said, “Anytime you lighten the load 

of your servant, a reward is allotted to your scales on the Day of 
Judgment.” Al-Bayhaq! 


105. The Messenger of God said, “Speak the truth even though it be 
bitter.” Ibn Hibban 


°6. Whenever the Messenger of God ji, sneezed, he would place his 
M-Haldm handkerchief '° ver his mouth to stifle the sound. 
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,08 The Messenger of God £ said, “Gentleness never accompanies 
I0 ° anything without enhancing it, nor is it ever removed from 
anything without demeaning it.” Al-Bayhaqr 


109. God’s Messenger $ never confronted people directly with 
anything reprehensible to them. Imam Ahmad 


no. The Messenger of God £ said, “Never do in private what you 
would conceal from others in public.” Ibn Majah 


in. The Messenger of God said, “No one has eaten better food 

than the one who eats from the labor of his own hands.” 
Al-Bukharf 


112. The Messenger of God jj, said, “A parent can give a child no 
greater gift than beautiful manners.” Al-Hakim 


n 3- The Messenger of God said, “Condemned is the sodomite for 
nis sodomy.” Imam Ahmad 


“ ■" |,one who 
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A caid “Whoever decides to relocate 

II6 ' soletytosnidy sacred knowledge is forgiven before even setting 
out.” At-TirmidhT 

„ 7 The Messenger of God £ said, “Whoever does you a favor, repay 
him; and if you are unable to, then at least pray for him. 
At-TflbaranT 

n8. The Messenger of God £ said, “Whoever eats pure food, acts 
with prophetic scruples, and secures others from his own 
misfortunes shall enter Paradise.” At-TirmidhT 


119. The Messenger of God ^ said, “A person who teaches goodness 
to others while neglecting his own soul is like an oil lamp, which 
illumines others while burning itself out.” At-TabaranT 


120. The Messenger of God said, “He who sins laughing enters Hell 
crying.” Abu Nu c aym 


121. The Messenger of God said, “God enriches the thrifty and 

impoverishes the spendthrift; God elevates the humble and 
whoever tyrannizes others God will crush him.” 

Al-Bazar 


21 °! <,al ^ sa ' d| " wh °ever pleases his parents has 

■t1“ -"Seted Go±” 
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f r „j & said “Anyone who sees a believer 
“ 3 -WwS being able to defend him, does not, is degraded by 
God on the Day of Judgment.” Imam Ahmad 


thp Mpsseneer of God & said, “One aspect of manliness is for a 
124 fellow to listen attentively to his brother should he address him.” 
Al-Khflttb 


125 The Messenger of God £ said, “Whoever spies on a group’s private 
conversation knowing they would dislike him doing so shall have 
lead poured into his ears on the Day of Judgment. Al-BukharT 


126. The Messenger of God £ said, “Whoever faults his brother for 
some wrong shall not die before doing it himself.” At-Tirmidh! 


127. The Messenger of God £ said, “Whoever counsels his brother 
to take a certain course, while knowing that a better course lies 
elsewhere, has in essence betrayed him.” Abu Dauiud 

128. The Messenger of God £ said, “Whoever uses sophistical 
arguments knowingly continues to be the object of God’s wrath 
until he desists.” Abu Daiuud 


9 who enp Sen§er °n God ^ Said ’ <<Gocl remove s faith from one 

removes v 1 ^ SeX ° r consumes intoxicants just as a man 
removes h.s shut when pulling it over his head.” Al-Haldm 
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capacity. I have tried my best, and I hope readers benefit from 
translation as much as have the readers of the Swahili version of the 
sayings. 

ABOUT HADITH LITERATURE 

To aid the beginning reader, I would like to clarify a few points about 
the rating of hadith literature. Hadith arc classified according to their 
“strength,” which means their probability of being accurate transmis¬ 
sions of the Prophet’s actual words, deeds, and character. The science 
of hadith classification, which emerged in the late first century ah 
due to the number of fabricated hadith that were spreading among 
the Muslims, is very precise and surprisingly modern and rigorous. 
It judges hadith according to many sophisticated criteria, including 
the number and verifiability of their chains of transmission from the 
original narrators, and it rates them as sound, good, or weak ($ahih, 
hasan, or da f/). Although many Orientalists have attempted to attack 
the veracity of hadith literature due to its reliance on human memory, 
they only succeed in exposing their own ignorance. To those who have 
taken the study seriously and been blessed with hearing narrations 
from certified experts with prodigious memories that can perform exact 
recall, the reliability of both the transmissions and the classifications 
is remarkable. 

As the Arabs say, “He who sees a wonder and he who hears of it 
are not the same.” The living masters of today, who still memorize 
vast numbers of hadith, confirm undoubtedly the testimonies of pre¬ 
vious generations concerning the memories of men such as Imam 
al-Bukharl. I personally had the benefit of spending time with a scholar 
from Mauritania who had memorized, with chains of narration, the 
entire nine canonical hadith collections. This means that he had mem¬ 
orized literally tens of thousands of hadith, along with the hundreds of 
thousands of the narrators’ names. 

The reader will note that this edition includes the biographies of the 
narrators of the hadith in this collection, since their identities, reputa¬ 
tions, and capabilities are crucial to the chain of narration. 
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of charity. The reason they cannot be used for legislation is that 
the highest levels of reliability are accepted for such a grave matter 
there is reasonable probability that a hadith is inaccurate or less than 
authentic, it is not used for creedal or legal matters. It is, however" 
traditionally encouraged for matters of devotional practice that do not 
involve legal rulings, either penal or civil. 

UNNECESSARY DISSENSION OVER “WEAK” HADITH 
Unfortunately, many modern Muslims have been indoctrinated into 
uncritically attacking hadith in this third category simply because they 
are “weak.” This is the result of a movement in the last century that 
desired to place Islam on a “rational” footing and to remove any tra¬ 
ditions that diminished its claims to rationality. A purge of Quranic 
commentaries began, and many of the traditional stories that Muslims 
had borrowed from the Jews and the Christians were attacked as well. 
Also, because several early scholars condemned the weak hadith, many 
modern Muslims dismissed weak hadith as unworthy of consideration. 

This is a mistake, based on lack of information and a faulty method 
of reasoning. We cannot read correctly the scholarly statements that 
condemn weak hadith without taking into account the overall scholarly 
debate on the subject. If we discounted weak hadith without con¬ 
sidering the traditional consensus of hadith scholars, we would end 
up rejecting some of the most beautiful statements attributed to the 
Prophet Muhammad and would do so unjustly and in opposition to 
the majority of hadith experts throughout Islamic history. 

Here, for example, is a very brief selection from the learned debate 
among sound scholars who were experts in hadith. 

Sldi Abdallah b. Hajj Ibrahim, who abridged the famous didactic 
poem the Alfiyyah of al- Iraqi, says, 

If the [hadith] is not traced reliably back to the chosen [Prophet], 
[the opinion about its use is either] complete prohibition or com¬ 
plete permissibility. 
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Ibn Taymiyyah, writes: 

ere are three opinions given concerning weak hadith: the first 
they are not used ...; the second is that they are used without 
mint... : and the third is that they are used only for meriton- 
levotion, and this is the soundest position. Imam 
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3) If one does act upon it, it is done so without believing it • 
absolutely established .3 g ls 

What should be clear from the above is that there was a difference 
opinion in early Islam that led to heated debates, and thus the words of 
great scholars condemning the use of weak hadith have been faithfull 
recorded; but more importantly, the majority of scholars did not con¬ 
cur as to the prohibition of using weak hadith. On the contrary, later 
scholars reached a consensus as to their permissibility. 

SOPHISTRY VERSUS SOUND REASONING 
Sophists often use a well known fallacious technique in their unsound 
reasoning: they present only those views that support their prem¬ 
ises. This is done in countless pamphlets today that are distributed 
free of charge in mosques around the world, misleading Muslims 
who have neither the time nor the training to fully investigate the 
matter themselves. Any researcher with an adequate knowledge of 
Arabic and access to sound texts on the science of hadith could author 
a pamphlet with sound narrations from some of the greatest scholars 
of Islam proving “categorically” that weak hadith are an abomination 
and should not be used. Conversely, using the very same books to 
quote scholars of equal stature, the same researcher could produce a 
pamphlet proving that the use of weak hadith is valid as long as the one 
doing so adheres to the above-stated conditions of Ibn Hajar. 

In fact, both positions exist, and scholars of the respective positions 
argued initially with great passion and unassailable belief that their 
own position was right. As time passed, however, both positions were 
examined in the light of all the arguments and those who made them. 
Later scholars concluded that the soundest position was permissibility, 
and that position has been taught in the great teaching institutions o 
Islam for many centuries. 

In any argument, the fairest and most faithful method is to present 
both sides and then, if there is one, present the preponderant posi-* 
tion. Educated people are then free to choose which position they fee 
comfortable with. In the case of debates concerning religious matters, 
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3) If one does act upon it, it is done so without believing ir • 
absolutely established. 3 g ls 

What should be clear from the above is that there was a differen 
opinion in early Islam that led to heated debates, and thus the words of 
great scholars condemning the use of weak hadith have been faithful! 
recorded; but more importandy, the majority of scholars did not con¬ 
cur as to the prohibition of using weak hadith. On the contrary, later 
scholars reached a consensus as to their permissibility. 

SOPHISTRY VERSUS SOUND REASONING 
Sophists often use a well known fallacious technique in their unsound 
reasoning: they present only those views that support their prem¬ 
ises. This is done in countless pamphlets today that are distributed 
free of charge in mosques around the world, misleading Muslims 
who have neither the time nor the training to fully investigate the 
matter themselves. Any researcher with an adequate knowledge of 
Arabic and access to sound texts on the science of hadith could author 
a pamphlet with sound narrations from some of the greatest scholars 
of Islam proving “categorically” that weak hadith are an abomination 
and should not be used. Conversely, using the very same books to 
quote scholars of equal stature, the same researcher could produce a 
pamphlet proving that the use of weak hadith is valid as long as the one 
doing so adheres to the above-stated conditions of Ibn Hajar. 

In fact, both positions exist, and scholars of the respective positions 
argued initially with great passion and unassailable belief that their 
own position was right. As time passed, however, both positions were 
examined in the light of all the arguments and those who made them. 
Later scholars concluded that the soundest position was permissibility, 
and that position has been taught in the great teaching institutions 0 
Islam for many centuries. 

In any argument, the fairest and most faithful method is to present 
both sides and then, if there is one, present the preponderant posi¬ 
tion. Educated people are then free to choose which position they tee 
comfortable with. In the case of debates concerning religious matters, 
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NOTES 

1 Shaykh Hasan Mashat c AlI Mandhumat SIdl ‘Abdullah Ould Hajj Ibrahim. 
RqfuAstar. 1990. (Mecca.) 65. 

2 Imam Muhammad Jamaluddln al-Qasiml. Qau>a c id at-Tahdith. 1987. (Beirut: 
Dar an-Nafa’is). 117. 

3 Ibid, 119. 

4 Traditional celebration of the Prophet Muhammad’s ^ birthday. 

5 Famous poem about the Prophet Muhammad £ traditionally sung through¬ 
out the Muslim world. 


6 Devotional songs. 
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one of his sleeves widened in order to store notes on hadith in it k 
felt that widening the other sleeve was excessive. In addition to bein ^ 
great scholar, Abu Dawud was known to lead a pious and austere life* 
style in which he devoted much time to worship and the remembrance 
of God, the Most High. 

The Imam passed away in 275 AH/889 ce in the city of Basra during 
the lunar month of Shawwal 4 . May God be pleased with him. 

ABU NU'AYM 

Ahmad b. ‘Abdullah b. Ahmad b. Ishaq b. Musa b. Mahran al-Asbahanl 
is known as Abu Nu c aym. He was born in 336 AH/948 ce in Isfahan 
into a scholarly family. At a very young age, he began studying hadith 
with his father who himself was a hadith scholar. Imam Abu Nu'aym 
later went on to study hadith from numerous teachers, including at- 
Tabaranl, Abu ash-Shaykh, al-Hakim, and al-Ajurrl. 

Imam Abu Nu c aym’s chains of transmission are known for two 
unique characteristics: first, he possesses some chains that none of his 
contemporaries acquired, as he is the only one of them to have received 
his chains from so many scholars. (The drawback to this, however, is 
that some of these scholars are otherwise unheard of, so the chains 0 
narration he possesses from these particular scholars are unveri a e. 
Secondly, because of his very long life and his early start in ea ^ nl " 
hadith, his chains of narration are unusually short. Since s ort c 
are highly sought after by scholars of hadith, many wis e to 
with Imam Abu Nu c aym ; his students include al-Khatlb, al-Malmi, 

his brother Abu c Al! al-Hasan. works 

A prolific writer, Imam Abu Nu c aym authored numerous are 
including Fadilat al- c Adil!n min al-Wulat (The Merits of Rulers ^ 
Just), Al-Mahd! (The MahdT), Dhikr Akhbdr Asbahan (Memorial 0 
Chronicles of Isfahan), Al-Mustakhraj c ala al-Bukharl (Narrations 
al-Bukhari’s Criterion), Al-Mustakhraj c ala Muslim (Narrations 
Muslim’s Criterion), Musnad al-Imam AbT Hanlfa (Hadith 
Imam Abu Hanlfa), and his famous ten-volume work Hilyat a ^ 
iua Tabaqat al-Asfiyd’ (The Adornment of the Saints and the Genera 
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was born in the year 483 AH/1090 ce. He was a hadith master * 
scholar, and author. As-Sama'anI said that he was also knowle^T’ 
of proper adab (manners) and that he was mild mannered and \oc\ ^ 
He often retired to the mosque for worship and study and followed 
in his father’s footsteps, writing hadith, listening to them, and seek 
ing them. He traveled to Isfahan with his father and then to Baghdad 
where he listened to and narrated hadith. 

Adh-Dhahab! also mentioned that Imam ad-Daylam! studied in 
Baghdad. Among his teachers were his father, Shayruya b. Shahardar 
Abu al-Fatah c Abdus b. 'Abdullah, and Fayd b. f Abd ar-Rahman ash- 
Sha'aranl. Among his students were his son, Abu Muslim Ahmad 
as well as Abu Sa'Id as-Sama c anI, from whom adh-Dhahabl narrates 
hadith. His most popular book is Musnad al-Firdauis, in which he nar¬ 
rates hadith that his father transmitted to him as well as other hadith. 
Imam ad-Daylaml passed away in the lunar month of Rajab in the year 
558 AH/1163 ce. May God have mercy on him. 

AL-BAYHAQl 

Ahmad b. al-Husayn b. 'All, also known as Abu Bakr al-Bayhaql, 
was born in Khasrajand, a village around Bayhaq, which is close 
to Nishapur, Persia (present-day Iran), in 384 AH/994 ce. Raised 
in Bayhaq, he traveled in search of sacred knowledge to Baghdad, 
Kufa, Mecca, and other cities. Among his numerous teachers in juris¬ 
prudence was Imam Abu al-Fath Nasir b. al-Husayn b. Muhammad 
al-Qurash! al-'Umarl al-Marwaz! ash-Shafi'I an-Naysaburi. His teachers 
in hadith include al-Hakim an-Naysaburi, as well as al-Hakim’s teach¬ 
er, as-Sayyid Abu‘l-Hasan Muhammad b. al-Husayn b. Dawud al-'AlawI 
al-Hasanl an-Naysaburi al-Hasib. 

Imam adh-Dhahabl said of him, “Had BayhaqI wanted to found 
his own school of jurisprudence and be its mujtahid [highest ranking 
scholar who determines rulings], he would have been able to do so 
because of the vast range of subjects of which he was a master and 
because of his knowledge of scholarly differences.” 

Imam al-Haramayn al-Juwaynl once said, “Every Shafi'I scholar is 
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m which he narrates many hadith accordir 
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the content of character 

cuftab (traditional Quran school), where he quickly took an interest in 
studvin” hadith. As he himself later recollected, he memorized several 
books of hadith by the age of 16 before setting off with his mother and 
brother, Ahmad, for Mecca in the pursuit of knowledge. His passion 
for collecting prophetic narrations took him to the farthest corners of 
the Islamic world, allowing him to narrate from thousands of teach¬ 
ers, including Imam Ahmad b. Hanbal (d. 241 AH/855 CE), Yahya b. 
Ma in (d. 233 AH/848 ce), and Ishaq b. Rahawayh (d. 238 AH/852 
ce. His inspiration to author a collection of hadith that would include 
only rigorously authentic narrations stemmed from his teacher, Ishaq 
b. Rahawayh, who often said to his students, “I wish that you would 
produce a concise book, including in it only the rigorously authenti¬ 
cated narrations of the Messenger of God ji>.” The monumental task of 
compiling approximately 4400 rigorously authenticated narrations out 
of the total 600,000 narrations he had collected took Imam al-Bukharl 
16 years. 

Smdents who narrate hadith from Imam al-Bukharl include such 
luminaries in the field as Imam Muslim (d. 261 AH/875 ce), at-Tirmidhl 
v 92 C ?’ an ‘ NasS ’ 1 w. 303 AH/915 CE), and Ibn Abl ad- 
Sf AH, f 94 CE >’ not to mention countless others who are not 
« *£■> book,, among ,hem 
Asma’wa*l-Kuna (Nam« h a^ 0118 7 Authenticated Collection), AI- 
Historical Account! OaA^ At ' Ta ^h fll-Kablr (The Grand 

the Companions and the^nU ’ ° ° u,a t ' Ta ^ Cln (Legal Judgments of 

of Human Action), and Al-Adabd-M ^ al ‘ Ibfid (The Creation 

Anecdotes demonstrating both tl< ^ uettes an d Manners). 
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f ag e . He then traveled in search of knowledge 
asra, Ad-Dinawar, ICufa, and other cities. He 
' r his travels and won the favor of the caliph’s 
attempted coup against the vizier, he fled to 
some other cities before finally returning to 
—j scholars including the famous 
Ahmad b. Muhammad al-Marwaziyya. He 

of five 
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—j on Imam al-Gnazan s ai wuji , 

sh-Sharh al-Waju (The Victory of die Invincible: An 

- • imam Nawawl used this book as a source 

for his book entitled Minhaj at-Tulibin (The Seekers’ Road). 

In addition, Imam ar-RafiT was a teacher of Quranic exegesis and 

hadith in Qazvin. Among his students was the hadith master Imam 

Mundhirl. 

Imam ar-RafiT was also known as a pure-hearted ascetic and mvstic 
Imam Nawawl said of him, “(He] had a firm standing in righteous 
ness, and many miracles were vouchsafed to him » 8 g US ' 

Imam ar-RafiT died in his home town of n • • 

AHlmficE. May God have mercy on him. f QaZVln ln the Year 62 
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of hadith to Mecca, Basr; 
returned to Baghdad after 
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vizier. 

Damascus; 

Damascus. 

female master Karima b. 

received a license from her to teach Sahih Bukhari within a span 
days while on Hajj. 

Among the special qualities related about Imam al-Khatlb are that 

he spoke pure - 

ing. It is reported that he recited the Quran 


classical Arabic and had accurate and elegant handwrit- 
in its entirety each morning 
and evening while on a journey from Damascus to Baghdad. His most 
famous work is his 14-volume Tarikh Baghdad (History of Baghdad). 
Among his other works is Al-Jami c li Akhlaq ar-Rauu ioa Adab as-Sami c , a 
book that describes the proper ethics and manners that should be pos¬ 
sessed by hadith narrators and auditors. 

Imam al-KhaGb had many students; among them were two Hanbalis, 
Abu Ya la and master of hadith Ibn c Aqil. Ibn Hajar said about Imam 
al-KhaGb, “There is hardly a single discipline among the sciences of 
hadith in which al-KhaGb did not author a monograph.” 

a l'Kh a fib, “the most peerless imam, 
master, foremost scholar of 

-»„i masters.” 
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He traveled for t « . n otdet t0 learn from sch olars. 
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Muhamtnadb.‘isab.Surah b. Musa,alsok ^^ which fe in pre s- 

at-r.tmidhi,wasbotnin20 9 AHI824 CE J and Mecc a m 

ent-day Uabekisun. He traveled to and an im am. He 

search of knowledge and became a hadith m ^ and he 

was a student of al-Bukhari, Ishaq b. B^hawayti, an h ^ known 
compiled a book of hadith called Al-)atm a - a't, ’collections 

as Sahib at-Timidhi.lt is considered one of the Six $ah . d fo n 

of hadith-. Bukhari, Muslim, Abu Dawud, Nasa’i, at-Tirmid , 

Ma^ah (this order is the most popular ranking of these co e 
Aidditionally, Imam at-Tirmidhi wrote on other topics, inc u ing 
tory and the prophetic traits. His book Ash-Shama’il an-Nabairnyya (. 
Characteristics of the Prophet) provides a detailed description of t e 
Prophet Imam at-Tirmidhi also composed a book on hadith meth¬ 
odology called Al-ilal (.The Discrepancies). 

Several scholars reported that Imam at-Tirmidhl had a prodigious 
memory, he was able to retain numerous hadith after hearing them 
only once. Students came from all over to study with Imam at-Tirmidhi, 
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ofhadidi.’’ „ , p fnremost scholar in his time in both 

“i“"TT—””“ te »« a variety, of sheets 
kSnghaLi, sacred law, biographies of famous Muslims, canom 
cal Quranic readings fqira'dh, genealogy, aud history. One of the most 
famous of his books is the two-volume biographical work Al-lsti c ab jt 
Asmci’ al-Ashab (The Comprehensive Compilation of the Names of the 
Prophet's Companions^. He died in Shatiba in 465 AH 1 1070 CE. May 
God have mercy on him. 
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ibn ab! ad-dunya 

Abdullah b. Muhammad b. ‘Ubayd b. Sufyan b. Qays al-Qurashl is 
known as Ibn Abi ad-Dunya. He was born in the year 208 AH/823 ce. 
He traveled little, and this affected the number of versions he was 
able to collect for any one particular hadith. He narrates from a large 
number of scholars, many of whom are not well known. The oldest of 
his teachers is Said b. Sulayman b. Sa c dawayh al-Wasitl, and the best 
known is Imam al-Bukharl. Those who narrate from him include al- 
Harith b. Abl Usamah (from whom he also narrates), Ibn Abi Hatim, 
and lbn Majah in his book on Quranic exegesis (tafslr). 

Imam Ibn Abi ad-Dunya was a prolific author; his books contain 
treasures of hadith not found in other collections. Among his books 
are Kitab al-Mawt vua'l-Qubur (The Book of Death and Graves), Kitab al- 
Manam (The Book of Dreams), Dhamm al-Malahl (Criticism of Things 
Which Distract), Al-Faraj (The Deliverance), and Kitab al-Ikhiuan (The 
Book of Brothers). Many consider him a reliable hadith transmitter, 
though, like many hadith scholars, he does not restrict himself to only 
rigorously authenticated narrations in his books. 

Imam al-Khatib al-Baghdadl mentions that Imam Ibn Ab! ad-Dunya 
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Muhammad b. Ahmad b. c Abd al- c Aziz, also known as Abu‘l-Baqa’ 
al-Futuhl al-Hanball (an-Najjar), was born in 898 AH/1492 CE. He was 
given the title, “Shaykh al-lslam” and was an Egyptian Hanball scholar 
Nge, and author. ’Abd al-Wahhab Sha'ram once said of him “I ken! 
his company for 40 years and never saw him no ’ ^ e P 

act nor did 1 see anyone who spoke better thaiTh^ 3 r f, Prehensibl( 
politeness to those he sat with.” “ he or sh Owed mori 
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iRN ABI AD-DUNYA 

AbduUah b. Muhammad b. Ubayd b. Sufyan b. Qays al-Qurashl is 
to™ as Ibn Abi ad-Dunya. He was born in the year 208 ah, 823 ce. 
He traveled Utde, and this affected the number of versions he was 
able to collect for any one particular hadith. He narrates from a large 
number of scholars, many of whom are not well known. The oldest of 
his teachers is Said b. Sulayraan b. Sa c dawayh al-Wasifi, and the best 
known is Imam al-Bukhari. Those who narrate from him include al- 
Harith b. Abi Usamah (from whom he also narrates), Ibn Abi Hatim, 
and Ibn Majah in his book on Quranic exegesis (tajslr). 

Imam Ibn Abi ad-Dunya was a prolific author; his books contain 
treasures of hadith not found in other collections. Among his books 
are Kitab al-Maurt u;a‘l-Qubur (The Book of Death and Graves), Kitab al- 
Mfltiam (The Book of Dreams), Dhamm al-Malahl (Criticism of Things 
Which Distract), Al-Faraj (The Deliverance), and Kitab al-Ikhtuan (The 
Book of Brothers). Many consider him a reliable hadith transmitter, 
though, like many hadith scholars, he does not restrict himself to only 
ngorously authenticated narrations in his books. 

Imam al-Khatib al-Baghdadi mentions that Imam Ibn Abi ad-Dunya 
was a pnvate tutor to many of the children of the Abbasid caliph. He 
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in Samarqand for a P en0 ., „ He produced works in 

writers; about him Yaqut once , Among his books 

ences ofhadith that no one els about w hich it is said, “It 

h sunder than Ae^Sunan^of Ibn Majah.” It is also known by the tide 
Al-Anuia 1 uraVTaqdsim (Types and Categories!. He wrote other works 
hadith, encyclopedism, biography, and history. Ibn Hibban died in the 
town in which he was born, Bust, in the year 354 AH/965 CE. May God 
grant him mercy. 

IBN MAJAH 

Muhammad b. Yazld ar-Rub’i, also known as Abu 'Abdullah b. Maiah 
al-Qazwim, was born in Qazvin, Persia (nrpQpm- A* t . 

109 AHI824 ce. He was a hajiz (hadith master! Im-^ ’ ^ ^ yeai 
exegete (mujassir). He traveled in search of q a . Im m ’ and Quranic 
Baghdad, Syria, Cairo, the Hiiaz and ° f aCred knowledge to Basra 

>7 ' ' , "' 1 **»■ H « «« under man. 

imam Ibn Maiah man . 

lection of hadith, called rif ^ StUdents of his own 
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of hadith B X u a kh P eS) ’ iS C 0 ^te. 
,. Th eImampa SSP a„...’ andlbn Maiah Ukhari . Muslim AL 


the content of character 

Muharram in the year 499 AH/1105 CE. His brother began narrating 
hadith to him when he was only six years old. At the age of 21, Imam 
Ibn Asakir set off in pursuit of knowledge, traveling first to Iraq, then 
to Mecca, and then to Khurasan through Azerbaijan. He acquired 
knowledge from approximately 1,300 teachers, including luminaries 
such as al-Qadl Abu Bakr, and he acquired teaching licenses (ijazat) 
from 290 scholars. Interestingly, the list of his teachers includes the 
names of about 80 scholarly women. 

Imam Ibn ‘Asakir is known to have taught and narrated hadith 
in Baghdad, al-Hijaz, Isfahan, and Nishapur. In 533 AH/1138 ce, he 
returned to Damascus and taught hadith in the Umayyad Mosque. He 
later taught at the Dar al-Hadith school, built for him by Sultan Nur ad- 
Dln b. Zanta, who was the uncle of Salah ad-Dln (Saladin) al-Ayyubl. 
Many scholars narrate hadith from him, most notably al-Hafiz Abu‘l- 
Ala al- Attar, al-Hafiz Abu Sa‘d as-Sam‘anI, and his son, al-Qasim b. 
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^mad° S rM*ough°some scholars prefer Imam Muslim’s Sahth 
over Bukhari’S collection due to the high quality of its editorial layout 
and its concentration, on hadith transmission, it is most often ranked 
second after Bukhari’s. 

Moroccan scholars traditionally preferred his Sahlh text over all oth¬ 
ers, and the Mallkl school’s scholars wrote several commentaries on it 
He was a deeply revered and pious scholar and after al-Bukhan is thr 
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HA H^nbal b Hilal b. Asad is popularly known as 
oto ato referred to as Abu Abdillah. He was 
“ nth of Rabi' al-Awwal in the year 164 AH/780 ce 
and spent much of his life. At the age of 
that Imam Malik passed away, Imam Ahmad began 
which took him to the far reaches of 
were Abu Yusuf (d. 182 AH/798 
53 AH/799 ce), l Abd ar-Rahman 
, and Wakl c b. al-Jarrah al-Kufi 
Imam ash-Shaffl in 195 
the other for the brief 


MAM AHMAD 

Ahmad b. Muhammad b. 

Ahmad b.Hanbal and is 

born in the lunar 1- 

in Baghdad, where he grew up 
i 5 , in the same year 

the pursuit of sacred knowledge, 

the Islamic world. Among his teachers 
ce), Hushaym b. Bishr al-Wasifi (d. 18 
b Mahdi al-Basri (d. 198 ah/8i3 ce) 

(d. 197 ah/8u ce). He is known to have met 
ah|8io ce, and each of them benefited from 
time they remained in contact. 

After 25 years of studying, Imam Ahmad fi 
Baghdad at the age of 40, narrating hadith ai 
opinions). Although a founder of one of the 
jurisprudence (jiqh) in Islam, 5 he preferred that his legal opinions not 
be written down out of respect and deference to the hadith, which he 
saw as far more beneficial and important than the words of schol¬ 
ars. Ibn lawzi suggests that had he not held this view, it is likely that 
Imam Ahmad would have been a prolific writer. While many books 
are ascribed to him, it is thought that they are mostly collections of 
his sayings and opinions written down by his students. However, he 
did author the well-known Musnad, in which he collected 30,000 out 
of 750,000 hadith, many of which are jewels not found in other collec¬ 
tions. Abu Zur ah ar-Razi said of him, “Ahmad b. Hanbal committed 
one million hadith to memory.” When asked how he knows this, Ar- 
Razi respond, * 1 Studied with him dl of the chapters [of hadith].” 
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NOTES 

1 b.: abbreviation of “bin," which means “son of”. 

2 AH: “After the Hijrah.” The Hijrah is the migration of the Prophet Muhammad 
from Mecca to Medina which took place in 622 CE (Christian Era). 

’ haditfi' th maSKr ' S ° ne Wh ° haS raemori2ed a of 100.000 

4 ^ of “onths mentioned are the lunar months of the Islamic Hijri caien- 

5 "uTofte^nt,^" 00 ' 5 ° fth ° Ugh ' consen- 
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As a scholar, shaykh al-amin mazrui attempted 
to be a bridge between Islam and modernity. He 
argued that while Christianity became the vanguard 
of progress when it became more secular and less 
Christian, Islam was the vanguard of progress 
when it was more Islamic and less secular. 
According to shaykh al-amin, progress among 
Muslims required not the abandonment of Islam 
but the recovery of the original spirit of Islamic 
enlightenment shaykh al-amin’s choice of these 
favored sayings of the Prophet %, in The Content of 
Character—translated and introduced here by 
the well-known American scholar 
hamza yusuf —was influenced by his effort to 
be a bridge-builder, especially between the values 
of tradition and the norms of modernity, 
between the wisdom of religion and the 
compassion of humanity. 




















